Surah Fatir 

Introduction 

This siirah forms a pair with Surah Saba', the previous siirah. Hence 
there is not much difference between the central themes of the two. The 
subject of Surah Fatir is monotheism. It begins with an 
acknowledgement of gratitude to God and refutation of the divinity of 
the angels. Then under monotheism important aspects of prophethood 
and life hereafter that were necessary for the purpose of warning and in 
harmony with the period of revelation of this surah are delineated. In the 
previous surah, readers may remember, the divinity of the angels and the 
jinn was refuted. In this surah, the divinity of the angels is refuted in 
relatively clearer terms. The reason for this is that they held the most 
significance among the deities worshipped by the Idolaters of Arabia. 

Analysis of the Discourse 

Verses (1-3): God alone is worthy of gratitude. He is the creator of the 
heavens and the earth. He created the angels as well and bestowed on 

them abilities and powers as deemed appropriate by His wisdom. Angels 
have no independent authority and say. All blessings and sustenance are 
the in the hands of God. If He wants to grant them to someone, no one 
can stop Him and if He wants to withhold them from someone no one can 
have them granted. Hence He alone is worthy of worship. Worshipping 
someone other than Him is merely ignorance and foolishness. 

Verses (4-8): An assurance is sounded to the Prophet (sws) that if his 
people are rejecting him, then they are only following the footsteps of 
their predecessors and will meet the same fate as they. They have been 
lured away and they are now in the grasp of God's law. He should not 
fret over them and consign their matter to God. 

The Quraysh are warned that what Prophet Muhammad (sws) is 
threatening them with is bound to happen; hence they must not be 
deceived by their worldly success and not lured by Satan. He is their 
open enemy and they should regard an enemy not less than an enemy. 
Very naive is a person who makes friends with an enemy. 

Verses (9-10): A clear testimony to the Day of Judgement is referred to 
and a warning is issued that he who wants to be near God on that Day 
must not lead his life on the basis of false support. On that day, no one 
will be able to procure this nearness on the basis of his alleged deities. 
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The only thing that will be of benefit to him on that day are the pure 
words - the words of tawhid - and these words receive acclaim through 
good deeds; he who wants the honour of the Hereafter should embrace 
faith and do good deeds. All other paths are merely self-deception and 
their fate is eternal doom. 

Verses (11-18): Wealth and children and abundance in worldly resources 
are a blessing of God. Whether a person is given a long life or a short 
one, it is in the hands of God. No one has any say in any of these things. 
The harmony found in the conflicting elements of this universe clearly 
shows that it is being governed by the all-powerful and sustaining God. 
Other deities neither have any say nor will they be of any benefit on the 
Day of Judgement. 

People are warned that they have been informed of the actual reality. If 
they do not give it due importance, they will only ruin themselves and 
not harm God in any way. God does not need them; it is they who need 
Him. The Prophet (sws) is assured that his preaching will influence only 
those whose hearts are vibrant and living; as for those whose hearts are 
dead, he should leave them alone. The fate that has been ordained for 
them will surely be met by them. 

Verses (19-28): Details are provided about believers and disbelievers. The 
wisdom behind the contradiction and conflict found in this universe is 
alluded to: just as the Almighty has created light and darkness and the 
creation of both these elements is based on wisdom and expediency, in a 
similar manner this clash between belief and disbelief is also based on 
God's wisdom. Thus, one must not expect that every person will embrace 
faith. Only those people will accept faith who have the radiance of 
knowledge and cognizance in them and who duly value these blessings. 

Verses (29-38): A certain group among the People of the Book is praised 
who in spite of all the disorder around them adhere to the Book of God. 
It is also said that just as they have had the good fortune of adhering to 
the Torah, they will be fortunate to profess belief in the Qur'an. This is 
because the Qur'an has come in accordance with the predictions about it 
found in the Torah and other scriptures. After the Torah the Almighty 
has done a great favour to these unlettered Arabs by giving them the 
Qur'an as through this Book they have been given the leadership of the 
world on the condition that they give due importance to it. It is then 
asserted that though there are ingrates and mean among them, but at the 
same time there are sensible and those among them who take lead in 
doing virtuous deeds. It is these people who will profess faith in the 
Qur'an. As for those who do not value this favour and gift of God, they 
will meet the same fate as the one ordained by God for such people. 

Verses (39-41): The Quraysh are warned that they are not the first nation 
of the world; in fact, they have come after many nations that lived prior 
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to them; Hence, there is no reason that He will not implement His justice 
on them the way He implemented His justice on the previous nations. 
God does not have different criteria of justice; He has the same scale for 
all; He is giving respite to the Quraysh in spite of their rebelliousness. 
They should not regard this to be their success; they are in fact accruing 
further loss. God is gracious and forgiving and that is because He is 
giving them respite. However, when He seizes them, none of their 
alleged deities will be able to help them. The heavens and the earth 
remain at their place because of God; this is not because of deities. 

Verses (42-45): The Quraysh are reminded that before the arrival of 
Muhammad (sws) they would express their fervour that if a prophet 
comes to them they will become the most guided nation of the world; yet 
when a prophet has come to them they are busy day and night in 
conspiring against him and are thereby inviting the wrath of God which 
always visits those who reject their messenger. They should remember 
that if God wants to seize someone immediately, no one can stop Him. 
However, He has appointed a time of His decision for each nation. 

Even a cursory glance at the above mentioned analysis of the discourse 
of the surah portrays its internal coherence and its relationship with the 
previous surah. Now with the name of God, I begin the exegesis of this 
surah.^\j,n W j iS:>\-^\j^ j j-^i jJl 4isl j>_o j (Only He grants the urge and 
opportunity and only He guides to what is right). 

Section I: Verses (1-8) 

s-UUl ^ f»L=^yji ^\ ^JU- Jis '^'^Xz. ^\ cJJu o^^^ 
(ilill jJa cJir lil j]j^l£=p^ olj (^) hy^y (j^ ^ ^ii M J?j^\ji 

\1% 'XM ^jiS ^ 4ijlli3 h\ ^\ l^. (t) ^\ jl3 

^Ji^l3 •^•i^ i-jljx- jLjJ ijj (jjJ ("\) j^aJlJi IjjjS^ 
J-sbj 4iji o)-S o'ijji aII^ aJ (j^^ i^) jirS J^^J *S-?*-* O^-U^i 
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Only God is worthy of gratitude - Creator of the heavens and the earth. 
One Who has made angels as messengers with two, three and four pairs 
of wings. He augments His creation according to His will, hideed, God 
has power over all things. (1) 

No one can withhold the blessings God opens for people and what He 
withholds none can open it apart from Him. And He alone is the Mighty, 
the Wise. (2) 

People! Bear in mind God's favour to you. Is there any other creator 
who provides for you from the heavens and earth? There is no God but 
Him. So, where then do you turn away? (3) 

And if they deny you, do not grieve; many a prophet before you were 
denied and to God alone all matters shall be presented. (4) 

People! The promise of God is bound to be fulfilled; so let not the life 
of this world deceive you, nor let the deceiver Satan deceive you about 
God. Indeed, Satan is your enemy: therefore, treat him as an enemy. He 
tempts his followers only to make them the firewood of Hell. Those who 
disbelieved shall be sternly punished and for those who accepted faith 
and did righteous deeds there is forgiveness and a rich reward. (5-7) 

Can he whose foul deeds have been made fair to him; thus he regards 
them to be good [be expected to accept faith]? Thus God alone leads 
astray whom He pleases and guides whom He pleases. So do not fret 
yourself in their grief. God is aware of what they are doing. (8) 

Explanation 



Readers rnay remember that the previous surah also began with the 
words 4JJ nil. Evident from this is the similarity of temperament of both 
surahs. The foundation of religion rests on monotheism and the 
foundation of monotheism is gratitude. This is because it is God alone 
Who has brought the heavens and the earth into existence and all the 
inner and outer favours people jiave are bestowed to them by Him. 

In f^jj iS'>Uj jii i'^S^^ Jj^ ''^=0<2\ the expression Jf-li- 
i^=0^\ is a permutative (badl) of oljllUl ^U. The purpose of this 
mention of the specific after the general is that the God Who is the 



1. Only God is worthy of gratitude - Creator of the heavens and the earth, 

One who has made angels as messengers with two, three and four pairs of 
wings. He augments His creation according to His will. Indeed, God has power 
over all things. 




1. 
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Creator of the heavens and the earth is the One Who has created angels 
as messengers. Angels are specially mentioned because in Arab 
mythology they held the most importance. Arabs regarded them to be 
favoured daughters of God and would worship them in this capacity. 
They believed that if these angels are happy they will be able to win over 
everything for themselves. This belief actually pushed God into a being 
having only a ceremonial status. They would only ceremonially believe 
in God but the fountainhead of all their thanksgiving and worship would 
be their idols who they had carved out in the name of angels. It is to 
refute this baseless belief of theirs that it is stated that it is God Who 
should be regarded as the fountainhead of thanksgiving and He alone 
deserves gratitude. He created the heavens and the earth from 
nothingness and it is He who deputed angels as messengers. In other 
words, these angels neither have any share in the creation of the heavens 
and earth nor have any share in divinity: they only deliver God's decrees 
to His messengers. 

The implication is that people regard envoys of God to have a share in 
divinity and consider the messengers of God to have Godly powers and 
thus worship them. Such people have neither recognized the status of 
God nor of His messeijgers nor of themselves. 

The word Ai^l J,jl is an attribute of Sli-j and the word is a 

plural of The word ^Ui- means arms of human beings and also 

means wings of birds. Here this word is used for the angels. Hence, it is 
of the nature of mutashdbihdt: only God knows its reality. The purpose is 
to inform us that not all angels are of the same status. The Almighty, 
keeping in view various expediencies, has created them in different 
molds with different abilities and potentials. Some can fly higher and 
some not as high. Some fly with two wings while others with three and 
still others with four. 

These wings belong to the angels and so only God knows the extent of 
their flying-power. Moreover, this mention of four is not meant to 
mention a limit. The purpose here is to merely refer to difference in their 
categories and status. Hence, this verse does not negate the existence of 
angels having even more flying-power. Thus certain narratives mention a 
greater number of wings of Gabriel. It is evident from this that his flying- 
power and accessing ability is more than the rest of the angels. The 
purpose of mentioning these details here is that the naive who have 
accorded divinity to the angels are not aware of the exalted court of God. 
The angels have even different powers and abilities in accessing 
distances what to speak of being His associates. In Surah Saffat, this 
acknowledgement is expressed through the tongue of Gabriel thus: 
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And for each of us is an appointed place and We stand arrayed before 
God. And We glorify Him. (37:164-166) 

The words ^ ^ ^ (3^^ d>, ^y. imply that God has 

the power to create creatures of any strength, potential and ability. If He 
has created the angels for the communication of His messages, then this 
is a wondrous manifestation of His power and wisdom. If these angels 
have various status, then this difference is also an expression of God's 
majesty as He has power to increase any of His creatures in their form 
and ability. This increase or decrease of potentials and abilities is in His 
authority. If He has increased some in this, then this too has specific 
limits. No one has the authority to claim divinity on its basis nor should 
others include him in this divinity. 

The verse states why God alone is worthy of gratitude. It is said that 
whatever door of blessing God wants to open for them. He can; no one 
can stop or withhold these blessings. Similarly, if He wants to deprive 
someone of these blessings no one has the power to stop Him. In Surah 
Zumar, this subject is discussed in the following words: 

Say: "Do you think then that, if God intended to afflict me, these 
things which you worship could relieve my affliction; or that if He 
intended to bless me in some way, they could stop Him?" (39:38) 

The implication is that when this is the reality, then it is their mere 
foolishness to invoke angels and the jinn thinking them to be ones having 
authority to harm and benefit people. Only God has this authority. Hence 
He alone is worthy of gratitude and worship. 

It may be noted that in this verse first a feminine pronoun is used and 



2. No one can withhold the blessings God opens for people and what He 
withholds none can open it apart from Him. And He alone is the Mighty, the 
Wise. 
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then a masculine one for the same noun {^j). The reason is that in the 
first place the external form of the verb is intended, and at the other its 
meaning. Several examples of this usage have been cited in this exegesis. 

The word ojJ^ actually means ^\^\ ^ It is said in verse 41 
ahead: ^ 51 l^ilj C^J (And should they fall, none 

can hold them back but Him.) 

The words 'jay^'^ 'J^j imply that it is God Who is the real 

dominant and sovereign being. He opens and He stops and these acts are 
as per the requisites of His wisdom. That is why He is the Wise One as 
well. 



What is mentioned in the previous verse in principle is now re-stated 
here in a conclusive maimer. People are asked to bear in mind each and 
every favour of God and reflect on them. The word c-Iiu here denotes its 
complete genre. The verse floats a question before people for their 
deliberation: can they say that the livelihood they get from the heavens 
and the earth, the rain that pours down from the heavens and the 
multifarious things produced by earth are given to them by some other 
creator than God? 

Without waiting for any reply from them, the Qur'an answers the 
question by the words: dj} ^ (there is no god but God). One reason 
that the Qur'an has taken upon itself to answer the question is that none 
else but the reply it gave is correct. The second reason is that the 
Idolaters of Arabia who are addressed in this surah would themselves 
give this very answer, as is evident from other places of the Qur'an. The 
verse goes on to assert that when what has been said is the real fact, then 
why have they lost their senses and made up other deities. 

This verse sounds an assurance to the Prophet (sws) that if such 
stubborn people are rejecting him, then this should not be a cause of 
wonder or distress for him. Such people have denied messengers before 



3. People! Bear in mind God's favour to you. Is there any other creator who 
provides for you from the heavens and earth? There is no God but Him. So 
where then do you turn away? 

4. And if they deny you, do not grieve; many a prophet before you were 
denied and to God alone all matters shall be presented. 
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him as well. The implication is that it is not his mistake that they have 
adopted this attitude; it is the specific mentality of these rejecters which 
is responsible for this. The Prophet (sws) should leave them alone; they 
are following the footsteps of their predecessors; so they too will meet 
the fate met by them. 

The words jy>^\ 4j1 JJj mean that all matters return to God and 
will return to Him. What is implied is that God is not unconcerned or 
disinterested in what is happening here; everything is coming before Him 
and will come in the future as well. He will give the final verdict; so the 
Prophet (sws) should trust God in what he does and leave the matter of 
these people to Him. Reference is also found in this of the fact that those 
who worship other deities besides God will see the fate of this baseless 
desire they are showing. 

^(0) Mj> pi=<^^ % ^jJl '^J=S^ *>li dlsl jii_3 5i Isf I 

After sounding assurance to the Prophet (sws), his opponents are 
threatened that they should not regard as bluff the warning sounded to 
them of the fate of previous nations. The warning of God is bound to 
materialize. The affluence they possess in this world should not deceive 
them. They think that since they are blessed with affluence and riches in 
this world, hence this necessarily means that they are on the right path. 
They make fun of the Prophet (sws) that why and from where will the 
promised doom come upon them. However, when the time comes of this 
divine promise to materialize, they will see that what they were being 
threatened with was right in front of them. 

0 

The word means "the deceiver" and here it denotes Satan 

because he is the greatest deceiver. The wordsjj^l jOjU imply 
that Satan, the deceiver should not deceive them in the matter of God. 
God is very merciful and magnanimous and also very stern in retribution 
and mighty. If, in spite of their arrogance and spreading anarchy in the 
society, God gives them respite, then they should not be led to believe 
that they £ire beyond His grasp or that their alleged deities have saved 
them or that they will be able to save them when God catches them. 
Neither does God have a partner nor can anyone stop Him from seizing 
anyone. Satan has lured them away in order to lead them to Hell. It may 
be kept in mind that the basis of all luring away from the truth is that 
which relates to God's attributes. For this reason, it is from here that 
Satan tries to make his move. It is from this very danger that the verse 



5. People! The promise of God is bound to be fulfilled; so let not the life of 
this world deceive you, nor let the deceiver Satan deceive you about God. 
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(\ :A^) ^\ U (O man! What is it that has deceived 

you about your Beneficent Lord (82:6)) sounds a warning. 

The verse says that Satan is their inveterate enemy and people must 
consider an enemy as enemy and be on guard from his moves. What 
wisdom can there be in they consigning themselves to him by regarding 
him to be their chief and leader whereas he is their foe. They should 
listen up to the fate of such an attitude: if they resign themselves to him, 
then his sole purpose is to lead them to the pit of Hell. 

This verse is an explanation of the inevitable promise of God 

mentioned in verse five earlier. The implication is that no one should be 
deceived in any way in the matter of God that this world will continue on 
with its journey without any distinction being made between vice and 
virtue, good and evil. Those who are of this view have been utterly 
deceived by Satan in the matter of God's attributes. A day is bound to 
come wherein the disbelievers will face a grievous doom and the 
believers who did righteous deeds will be worthy of forgiveness and a 
great reward. 

^(A) (jyCU<aj Uj jtAc- 5isi Ol ^^f^^ j«-fe^ tlXljJLs iw^jo 

This verse sounds an assurance to the Prophet (sws) that if these people 
are not professing faith, then this is not because of any fault of his; it is 
because they are not facing the law of God. So he should not fret over 
them and leave them to themselves. Whatever they are doing is fully in 
the knowledge of God. Since He is fully aware of their deeds. He will 
deal with them accordingly. 

The answer to the conditional clause llli i\y IjL il Cr^^ 
suppressed. If this suppression is revealed, the complete sentence would 



6. Indeed, Satan is your enemy: therefore, treat him as an enemy. He tempts 
his followers only to make them the firewood of Hell. 

7. Those who disbelieved shall be sternly punished and for those who 
accepted faith and did righteous deeds there is forgiveness and a rich reward. 

8. Can he whose foul deeds have been made fair to him; thus he regards them 
to be good [be expected to accept faith]? Thus God leads astray whom He 
pleases and guides whom He pleases. So do not fret yourself in their grief. God 
is aware of what they are doing. 
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be something to the effect: "Can you guide him whose evil deeds have 
been made fair to him and he regards his vices to be virtues?" The 
implication is that it is against the established practice of the Almighty 
for such people to receive guidance; so the Prophet (sws) should not 
worry about such people and consign their matter to God. In Surah 
Zumar, what is mentioned here is stated in the following words: 



He who has become worthy of punishment, will then you be able to 
rescue him who is in Hell. (39: 19) 

It is evident from this that one state of a person is that he sins but he 
feels guilty about it and another state is that his foul deeds seem fair to 
him such that he regards them to be his real talent and style and a way to 
development and a requirement of culture and education. In the first state 
one can expect a person to correct himself if he is reminded and warned 
but the second state signifies perversion of the heart and intellect. The 
Qur'an calls such a state as khatm-i qulub (heart- sealing) or rayn (rust). 
He who is afflicted by this malady is facing the law of God; no one can 
now guide him. 

The words iS-^j sLiS point to the established 

practice of God prescribed by him about providing guidance or depriving 
people from it. 1 have explained it at many instances in this exegesis. It is 
further explained later in the surah. 

The words Uj ^.Ai- iul 51 ^^y^ ^l^;"ic- liLLaj ilSj3 advise the 

Prophet (sws) to not fret over such people. They themselves have 
committed intellectual and spiritual suicide. If they are not accepting 
faith, then this is not because there is some mistake on his part in calling 
them to the truth; the fact is that their hearts have been sealed; so instead 
of grieving over them, he should consign their matter to God; He is 
observing all their pranks and will deal with them in the manner they are 
worthy of. 

The word olj^ can grammatically be an accusative of state or an 
accusative of cause. Both usages are found in classical Arabic literature. 
The word (U^, in my opinion, is related to olj^ the way it is in U 
(V- :V1) ^U*J1 f^JLci.. The plurality of the word olj^ expresses 
profundity of sorrow. 
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Section II: Verses (9-18) 

In the succeeding verses, first the promise certain to be fulfilled 
mentioned in verse 5 earlier is substantiated. After that it is stated that 
people who want to procure the nearness of God and want to succeed 
before Him should leave aside procuring the nearness of false deities and 
adopt the right way. The right way is that a person accepts faith and does 
righteous deeds. Faith is something which ascends to God, and righteous 
deeds lend support to it and elevates it. This is the only right way. Those 
who have forsaken this way and have taken other ones and are also 
striving day and night to make people leave the right way will one day 
find their conspiracies shattered. 

After that, it is said that increase in wealth and children and increase or 
decrease in age and other similar things rest with God; angels or jinn or 
their alleged deities have no say in them. The harmony between 
conflicting elements of this universe show that only the intention of God 
Almighty and Powerful is applicable in it. Other than Him, no one has 
any authority whatsoever. 

After that people are informed that it is for their own benefit that they 
are being invited to a call. God does not need them; on the contrary, they 
need God. If they accept this call, they will succeed in this world and in 
the next and if they reject it, they will be doomed. At the same time, an 
assurance is sounded to the Prophet (sws) by informing him what type of 
people will accept this call and what t5^e will be deprived from it. 

Readers may now proceed to study the verses. 



^ 0 



^0 0 0 -'"''''''' 0 ^ ^ ^ '"l 

r-Ujjl c^jJl 

aIJ^IIo^ DjaJl dill oJaJl jlf ('\) j_^11J1 kiiJji' l^jyi 

0 ^5 0 

^ (ibJjl^^Xjaj JoJ^ <li\jS- ^ OlSlUl i^j^piL^ (3i^l3 ^^yi ^U^l J^IiiJlj 

^L? \jS>j ^IH- cj\^ ilijs. \ jjt> ^3 0^) 
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And it is God Who sends forth winds which then set the clouds in 
motion. We then drive the clouds to some dead land. Thus through this 
We give new life to the land after it has died. In such a manner will the 

dead rise. (9) 

He who seeks honour, let him know that all honour is for God alone. A 
pure word rises towards Him and the righteous deed lends support to it. 
And those who are contriving evil schemes shall be sternly punished, and 
their schemes will be routed. (10) 

And God created you from clay, then from a drop of water and then 
made you in pairs. And no woman conceives or gives birth except with 
His knowledge. No person of age is given an increase in age or a reduction 
in it except that it is written in a register. All this is easy for God. (11) 

And the two seas are not alike. One is sweet, quenches the thirst and is 
pleasant to drink while the other is saltish and bitter. And from both you 
eat fresh meat and bring out ornaments to wear. And you see how the 
ships cut across through them so that you seek His bounty and so that 
you show gratitude. He makes the night to pass into the day, and the day 
into the night and He has made the sun and the moon subservient. Each 
orbits for an appointed time. That very God is your Lord. His is the 
sovereignty. As for those whom you invoke besides Him they have not 
the slightest power over anything. If you invoke them they will not hear 
your pleading, and even if they hear you they will not respond to it and 
on the Day of Judgement they will deny your polytheism. And none can 
inform the way in the one who is informed can. (12-14) 

O People! It is you who stand in need of God. He is self sufficient and 
has all worthy attributes. If He wants. He will destroy you and replace 
you with a new creation and this is not difficult for Him at all. (15-17) 

And no soul shall bear another's burden. And if a burdened soul asks for 
help to lift its burden, not the slightest help will be provided to it even 
from a relative. You can only warn those who fear their Lord even though 
they cannot see Him, and are steadfast in the prayer. And he who acquires 
purity acquires it for himself only. And to God shall all return. (18) 



1. 
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Explanation 

r-Ujll Jljl i^oll ^illj 

An argument is furnished here from the phenomena of nature to 
substantiate the promise mentioned in verse five earlier. People should 
not regard it to be far-fetched; it is not the slightest difficult for God to 
raise people to life again once they die. After all, it is common 
observation that a land is totally dry and desolate; there is no chance of 
any vegetation to sprout from it when suddenly God sends winds from 
somewhere; these winds set the clouds in motion and gather them; then 
God drives these clouds to that dry land and drenches it with rain; as a 
result, every part of it enlivens. The verse goes on to state: jjiXSl tUJjo; ie. 
in a very similar way, people will rise up on the Day of Judgement. The 
impUcation is that God continues to make a nation observe death and life 
after death in this world. So why do they regard the Day of Judgement to 
be something impossible. 1 have referred many times in this exegesis to 
the fact that this world by its very existence is the best teaching place of 
what the Qur'an teaches. If a person uses his intellect and insight, he can 
find around him a corroboration of every claim made by the Qur'an. 

The style adopted in this verse is also worthy of attention. First the past 
tense is used and then the indefinite tense is used. After that first 
person verbs ollli- and occur. This diversity in style has a number 
of benefits in it. Though this is not the place to go into details, this much 
should be kept in mind that the past tense only comes to narrate an 
incident, indefinite tense portrays an existing situation and the first 
person verbs signify affection. 



JliJlJ ^\ 

The implication is that the Day of Judgement nevertheless is bound to 
come and everyone will be brought before God. As for those who seek 
the correct answer to the question that who will be held in honour before 



9. And it is God Who sends forth winds which then set the clouds in motion. 
We then drive the clouds to some dead land. Thus through this We give new 
life to the land after it has died. In such a manner will the dead rise. 

10. He who seeks honour, let him know that all honour is for God alone. A 
pure word rises towards Him and the righteous deed lends support to it. And 
those who are contriving evil schemes shall be sternly punished, and their 
schemes will be routed. 
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God and who in dishonour, they should remember that all honour 
belongs to God; so, whoever will receive honour will receive it because 
of their relationship with God and because of His endowment. 

The words liS^ ^liJl Jiillj 44^^ -^^^^ ^\ state the way to attain 
this honour: what nses to God from human beings is the word of faith. 
No other thing can become a source of acquiring His nearness. What 
supports and augments this word of faith is a righteous deed. Without 
this deed the word of faith withers away. It is as if the word of faith is 
like a grape vine which in itself is luxuriant yet its luxuriance and 
lushness depends on a support on which it can lean upon, grow and 
develop. This support is achieved by it through a righteous deed. It is this 
deed which nourishes and nurtures it to bear fruit otherwise just as 
without a support grape vines shrivel in a similar way without righteous 
deeds, faith wilts away. 

In the opinion of 'Abdullah ibn 'Abbas (rta),'' the expression ^iKJl 
44^^ refers to the word of faith and the mention of the righteous deed 
alongside it bears witness that it refers to the word of faith. The word 
44^1 refers to lushness and luxuriance of the word. This is because with 
regard to the philosophy of religion it is this word which is the 
foundation of all knowledge and wisdom. He who acquired it, acquired 
the key to all the treasure of knowledge and wisdom. It is also an 
acknowledged fact that faith and righteous deeds necessitate one another. 
Just as righteous deeds have no basis without faith in a similar way 
without righteous deeds, faith is a lifeless thing. In order to fully grasp 
this, readers are advised to look up what I have written while explaining 
verses 24-26 of Surah Ibrahim. 

The Idolaters are explained that they think that their angel deities will 
earn success and honour for them before God; the fact is that honour 
belongs to God alone and the sole way to acquire the nearness of God is 
faith which has the support of righteous deeds. At many places, the 
Qur'an has cited the fact that the Idolaters would regard their deities to 
procure for them God's nearness. Thus for example, it is said: 



We worship them only so that they may bring us nearer to God. 




(39:3) 



At another place, the words are: 




11. See: Ibn Kathir, TafsTr al-Qur'dn al-'AzTm, vol. 3, 550. 
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And they have set up other deities besides God so that they can 
become a source of honour for them. (19:81) 

In the verse under discussion, it is this false notion of theirs which is 

refuted. They are told to come out of this fool's Paradise and if they want 
to earn honour before God, they should accept faith and do righteous 
deeds. 

The words LjJ. 4*^^ f-^ ^^^^^ dj^p^ Oi-^\s imply that people who 
instead of facing this reality plot evil schemes to protect their pride and 
to harm God's religion and His messenger should remember that they 
will not acquire honour in this way; on the contrary, they are calling for 
their grievous doom. 

The declination of the word ol2ll]l in the accusative seems a little odd 
here because the verb does not act transitively in this way. In the opinion 

— 12 

of al-Zamakhshari, this word is an adjective of a suppressed verbal 
noun and the implied construction is olilUl oV^SCjl 5j^>^- This 
interpretation seems to be correct. An example of this usage can be seen 
in verse 43 ahead. , 

The words jjij^* sound a warning. In other words, people 

who themselves have been misled in this regard and are also making 
vehement efforts to mislead others in this matter should remember that 
all these conspiracies of theirs will be routed. The repetition of the 
inchoative (mubtadd') in the sentence has incorporated a stress in it: 
these conspiracies will not be able to harm others; on the contrary, these 
conspiracies themselves will be afflicted with harm and they will become 
a means of destruction of these people. Further ahead, more light is shed 
on this subject by the words: aIaU ^\ [^Ul^SCUl \ \\\\ \\\\ \ \ I because 

the truth is a common treasure and a means to success for all. If someone 
opposes it, he only effaces his own eyes and strikes at this own feet. 

The verse states that any increase or decrease in age or number of 
children is in the knowledge of God and takes place with His directive. 
The deities of the Idolaters have no role in this. Hence they should turn 



12. Al-Zamakhshari, Al-Kashshdf, vol. 3, 612. 

13. And God created you from clay, then from a drop of water and then made 
you in pairs. And no woman conceives or gives birth except with His 
knowledge. No person of age is given an increase in age or a reduction in it 
except that it is written in a register. All this is easy for God. 
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to God to ask for longevity and children; they should not seek the 
support of anyone else. It may be kept in mind that wealth and children, 
life and wealth and other similar wants have always remained a factor 
that has led people to polytheism. People who are childless or whose 
children continue to die in infancy or only have female offspring are 
easily led by Satan towards places of polytheism like altars, graves and 
mausoleums if these people have superstitious tendencies. In the 
polytheism of the Idolaters of Arabia, this factor contributed a lot. They 
did not regard their deities to be the creators of the heavens and the earth 
but in matters like sustenance, wealth and children they would regard 
them - in particular the angels - to be very influential. Similarly, they 
would worship the jinn thinking that they had a say in matters of 
sickness and ill-health. I have mentioned in Surah An'am that they 
would regard certain jinn to be so dangerous that they would even 
sacrifice their children for them. They contended that if they did not 
sacrifice a boy or a girl to keep them happy, they will kill all their 
children. Similarly, those afflicted with sickness would turn to them and 
supplicate before them to grant them health and a long life. This verse 
refutes all these superstitions. 

The words ^U^jy ^ aI]^ ^ ^ ^ ^IjIj form an 

introduction for what is stated next. Attention is directed here to the 
established reality that it is God Who created man from clay and then 
made his offspring grow and spread through a drop of sperm and created 
them in pairs. The implication is that every part of this house was made 
and developed by God and this is a reality which they cannot deny; then 
after making this system what was the difficulty that afflicted Him that 
He was compelled to consign matters like sustenance, offspring and 
longevity to others? Is He Who created them from a drop of fluid, made 
their generations flourish and created them in pairs so powerless as to 
look after their affairs referred to above so that they now have to look to 
other deities for their fulfillment? , 

The words ^-Jl«j ^JjS ^1 ^ jJ^- Uj express the necessary 
outcome of the premise stated earlier: He who has set the family of 
Adam in procession knows when a woman will get pregnant and whether 
she carries a male or a female offspring and He also knows when she 
will give birth and the form and nature of the child. The knowledge of 
God is specially referred to here because the Idolaters of Arabia never 
refuted God as the Creator of all; they had this doubt that how can He be 
aware of all the affairs of this huge and expansive universe; they 
contended that since this does not seem likely, hence He has consigned 
many matters like sustenance, children and life-span to His partners and 
associates. By using the words Oi*? Mi, the Qur'an has struck on this 
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notion of theirs and asserted that the smallest of events that happens in 
this world is not beyond the knowledge of the Creator. 

In the sentence i_jliS' j ^1 Cy^ the word 

Jji^ does not mean "cin old person." It refers to every person who is 
given an age to live in this world whether long or short. ZamakhsharT^'* 
has interpreted this word thus and I think that this is the correct 
interpretation. 

These words further explain what is said above: The age of a person 
whether short or long is in God's knowledge and at His bidding. The 
words t-jUS' (j H\ are in place of the words ^.Jl«j H\ above. This style 
further strengthens what was said above. Thus, it is not that God merely 
knows all these things, all of them are written in a register; they should 
not think that God will forget anything. 

The words liJJS 51 refute the doubt cited above with which 

the Arabs were afflicted: how can God be aware of all these minute 
details? It was because of these doubts that they invented various deities 
and partners of God who they thought would help Him in these matters 
and then went on to worship them in such a manner as if God was now 
only a ceremonial head who had delegated all His powers to His 
deputies. These words of the verse refute this notion of theirs: no task is 
difficult for God so that He may require some helper to accomplish it. 



U Ajjj yA 0 jC-jJ 5i:^!3 ^^^^^ ^ f^=Vj f^^^ ^J-^ lH""^ lP J-^^J 

These verses, through another aspect, refute polytheism and deities. 
The conflict between opposing elements of nature is a very significant 



14. Al-Zamakhshari, Al-Kashshdf, vol. 3, 613. 

15. And the two seas are not alike. One is sweet, quenches the thirst and is 
pleasant to drink while the other is saUish and bitter. And from both you eat 
fresh meat and bring out ornaments to wear. And you see how the ships cut 
across through them so that you seek His bounty and so that you show gratitude. 
He makes the night to pass into the day, and the day into the night and He has 
made the sun and the moon subservient. Each orbits for an appointed time. That 
very God is your Lord. His is the sovereignty. As for those whom you invoke 
besides Him they have not the slightest power over anything. 
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factor that leads to polytheism. The Qur'an has negated it through 
various aspects and I have been explaining it in this exegesis. Here too 
the reference is that the existence of opposing entities in this world does 
not show that different forces are controlling it because besides their 
outward opposing nature there is deep harmony between them. It is 
evident from this that a supreme powerful being dominates all these 
opposing entities and uses them as His wisdom for the collective benefit 
of the universe. , 
The verse ^ ^U-l llij A^lJ-i ^Ul cj\y 4^ji 

Oj^SCU jlisIiSj states that there are two seas -both different from one 
another as per their apparent characteristics. The water of one tastes sweet, 
quenches thirst and is pleasant to drink; that of the other is sour and bitter. 
Both thump into each other but this never happens that the bitter one is 
able to turn the sweet one bitter or vice versa. A supreme being makes 
them follow certain limits even though they strike one another. In Surah 
Rahman, the words used are: -^^ :oo) jUilJ N ^_)_^ 11^ o*4^^ o^S^* 
(^ (He has let loose the two oceans: they meet one another. Yet between 
them is a barrier which they cannot cross, (55:19-20)). 

People should see how in spite of being opposite to one another, these 
seas achieve a higher objective: from both types of seas, they are able to 
obtain fresh meat in their long sea-journeys and besides this nourishment 
they are also able to take out pearls from them for embellishment. They 
also see that these seas have been put to their service so that their ships 
cut across them so that people can travel from one place to another to 
obtain the blessings of God and to thank Him as a result. The implication 
is that people should not get engrossed and entangled in the apparent 
contradiction found around them between various entities; they should 
also reflect on the harmony found between them. If they do, they will find 
out that it is the One powerful and living God Who has created this world 
and through His power and wisdom has put conflicting entities and forces 
of this world in the ^service of man so that he may be grateful to God. 

The words ^ ^p^i y^j j ^ jU^^ j J^^^ ^ i 
J^-^ direct attention to what is just said by employing another 
example: The case of the day and night which appear before man every 
day is no different. Both in their apparent outlook seem to be opposite to 
one another yet there exists great harmony between them as if they 
complement one another. Both are necessary for the survival of this 
world and of its inhabitants. Similar is the case of the sun and the moon. 
The foolish regard them to be deities and worship them even though they 
testify by their very existence that God has put them to the service of His 
creation. Thus both with their fixed timetables fervently serve the needs 
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of man. 

The words liiUJl a] ° ^1 ^^^jS summarize the previous discussion: 
this God Whose majesty, power and wisdom people observe is their Lord 
and to Him belongs the sovereignty of the heavens and the earth. 

Consider next, the last section of the verse: 5 ^ ^i?^ t>? 5 ^'-^ iji^'^j 
The word j^J^ refers to the thin covering over the seed of a 
date. These words express in a negative way what is said above: those 
whom they invoke and worship besides God have no role whatsoever in 
the creation and mcinagement of the affairs of this world. 

The expression aj means "he responded to him" or "he listened 

to his invocation." 

The verse points out the helplessness and baselessness of their deities: 
if they call him when they are in difficulty, they will not hear them and if 
they are able to hear them then they will not be able to respond to them. 
Their helpless is apparent in this world and in the Hereafter it will 
become even more evident. The deities which the Idolaters worshipped, 
in the first place never existed and hence there could be no question of 
they hearing them or responding to their prayers; in the second place, if 
they worshipped any of those who actually existed, then firstly in the 
Hereafter they will express their lack of knowledge on being worshipped 
and secondly the righteous among them like the angels and the prophets 
will openly declare their acquittal from them. The evil among those 
worshipped like the jinn and the devils will reply to the worshippers that 
it was their misfortune that they worshipped them; now they should bear 
the consequence; neither they Ccin help them now nor Ccin they be of any 
avail to them. 

The words '^M^Sj^. d jjM^: fj5j state that these deities were 

unaware that in this world they were invoked for help by the Idolaters 
and also helpless to respond to them and on the Day of Judgement they 
will reject they were worshipped as associated deities to God. Thus the 
details of this rejection have been cited in Surcih Saba' thus: 



16. If you invoke them they will not hear your pleading, and even if they hear 
you they will not respond to it and on the Day of Judgement they will deny 
your polytheism. And none can inform in the way the one who is informed can. 
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And bear in mind the day when He will gather all; then He will ask 

the angels: "Have these people been worshipping you?" They will 
reply: "Exalted are you. You are our helper against them; in fact they 
used to worship the jinn." (34: 40-41) 

The words Jl? liiSi sound an admonition and a very strong and 
subtle one indeed. The word is not defined by an definite particle to 
portray its magnitude. The implication is that people should listen up to 
what is being said to them because only a real cognizant being knows 
what is hidden from the eyes of people and which will one day manifest 
before them. No one besides him can inform people the most about what 
is hidden; yet it their misfortune that they did not give Him due 
importance and remained caught in their fancies. 

0 0 « ^ a'' 

These verses add and strongly add to the admonition stated above. The 
address is also by the words \^\ U so that everyone should fully 
listen up that eill this elaborate arrangement made for their education and 
reminding and the day-night effort undertaken by the messenger of God 
to awaken people from their slumber is not because God is need of these 
endeavours so that some of His tasks need to be fulfilled through them. 
God is totally self-sufficient and praiseworthy in His attributes; it is these 
people who need God - both in this world £ind in the Hereafter. So self- 
sufficient is God that if He wants He c£in destroy £ill of them and bring 
forth a new creation in their place. If He decides to do this, it is not the 
least difficult for Him. It is His mercy and favour on them that in spite of 
their ungrateful attitude He is continuing to give them respite; it would 
be better for them to benefit from this respite otherwise they should 
remember that neither will they be able to harm God in any way nor His 
messenger; they will only lead themselves to doom. 

I have already explained the expression i^^i at another place 

that God's being is perfect and complete and this perfection of His is not 
dependent on anything external to His being. At the same time, He is has 
all worthy attributes. His relationship with His creation is not on the 



17. O People! It is you who stand in need of God. He is self-sufficient and has 
all worthy attributes. If He wants, He will destroy you and replace you with a 
new creation and this is not difficult for Him at all. 
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basis of any need but on entirely on the basis of His mercy and favour: 

^ iiy>- Ij (^s>- aSIL 

(1 did not create [people] to receive benefit for Myself; in fact, I 
created them to show them mercy). 

(_}^ ^_u*AiJ (33^ ^-»-^i^ iSj^ 0^3 Ij^lsjj t_-.*jL!U ja-g-Jj 0_J-^^ (ji^^ j:^^ 

This verse explains from another angle what is said above. It is stated 
that on that day no soul will bear the burden of another; on the contrary, 
each soul shall bear its own burden. 

Consider the section of the verse: JJj aI? Jlit M Jl siiii ^jo jjj 
iS o'^. The noun cj^ualified by the word ^iiii is suppressed. The actual 
expression would be (a soul burdened by its sins). Similarly, in 

the expression Iji^ J} the muddf (governing noun) is suppressed before 
J>r and the noun of 5^ ie-, jtjdl is also suppressed. All these 
suppressions are common in classical Arabic. 

The implication is that if a soul burdened by its sins cries out to 
someone to share its burden it will find none to help it even if it invokes 
help from its closest relative. The virtuous will not help it because if they 
did not accompany its sins in the previous world, why will they become 
its companions in the Hereafter. As for the wrongdoers, they themselves 
will be buried in their sins; so how could they extend help to anyone. 

The words Uii sound assurance 

to the Prophet (sws) to inform his addressees of these facts; if they pay 
heed, then it is okay; if they do not, then he should leave them alone; his 
warning can only be effective on those who use their intellect and other 
faculties of cognizance and fear God even if they have not seen Him and 
diligently adhere to the prayer; he cannot cure those who want to believe 
after seeing everything from their eyes; he should consign their matter to 



18. And no soul shall bear another's burden. And if a burdened soul asks for 
help to lift its burden, not the slightest help will be provided to it even from a 
relative. You can only warn those who fear their Lord even though they cannot 
see Him, and are steadfast in the prayer. And he who acquires purity acquires it 
for himself only. And to God shall all return. 
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God 

The mention of ljj.l3lj is because adhering to the prayer is the 

foremost manifestation of faith and a symbol of God's fear. He who 
fears God even though he has not seen him will definitely show diligence 
in offering the prayer. He who is heedless of the prayer is heedless of 
God even though he may make tall claims to faith by his tongue. 

The words _^i-s^l Ah\ jjj ^.-^Jii) Syi Sy c^J Point to the benefit of 
the prayer: he who wants to do away with the burden of his sins and 
wants to spiritually cleanse himself should be diligent and vigilant in the 
prayer instead of relying on false support. This will cleanse him of sins 
and he who acquires this spiritual cleansing will only benefit his own self 
because God is not in need of any one's worship or obedience; it is His 
servants who are in need, and everyone is set to return to Him alone. 



Section III: Verses (19-28) 

The succeeding verses state the t5^es of people who will accept faith 
and the types who will be deprived from it. In order to understand this 
reality, attention is directed to the existence of opposite elements of 
nature in this universe: it has light and it has darkness; similarly, it has 
heat and it also has coldness. Likewise, there are fertile lands which 
become lush green because of rain and there also barren lands which in 
spite of abundant rain do not bear any produce. On a similar note, people 
also have different tendencies and qualities. People whose hearts are 
vibrant and living will benefit from this rain which is pouring down on 
them in the form of the Qur'an; however, the dead at heart and mind will 
be deprived of this blessing. Just as God has created heat and coldness, 
light and darkness for the overall benefit of the universe in a similar 
manner He has given respite to people who like vice as He has to those 
who like virtue. This is because it is in this conflict between vice and 
virtue the potentials of the righteous materialize and are polished and the 
truth is conclusively delivered to the wrong-doers. Readers may now 
study these verses in the light of this background. 
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^jiio :iIL>- JUi-i l^jV^^ La)i^ ^ «-U_Ul jjj^ J^i 4lsi 

•"•"i^tf ^1'°-' i'°sii * I ail isii ^ ^ f f i s->tJ^ 9 .^at 

^IjJI jiUj^lj i_-s|j-Ulj jj^'lDI J^j (^V) i-_^V^ IftJlyl yS^j 

The bUnd and those having sight will not be equal nor darkness and 
light, shade and heat, the living and the dead. It is only God Who makes 
those hear whom He wants to and you cannot make those who are in 
their graves hear you. You are only a wamer. We have sent you with the 
truth as a bearer of glad tidings and warnings. And there is not a single 
community in which a warner has not come. And if these people reject 
you, then those before them also rejected. Their messengers came to 
them with veritable signs, with scriptures, and with a radiant Book. Then 
I seized these people. So see how My curse on them was! (19-26) 

Did you not see that God sent down water from the sky? Thus We 
brought forth from it fruits of different colours. And in the mountains 
also there are streaks of various shades of white and red, and jet-black 
also. And human beings, animals and beasts are of different colours also. 
In a similar manner, only those among His servants will fear Him Who 
have knowledge. Indeed, God is Dominant and Forgiving. (27-28) 

Explanation 

The word ^Js~\ (blind) here signifies people whose mind and heart have 
become blind. The word signifies people whose abilities of head 
and heart are alive and they use them. This verse sounds assurance to the 
Prophet (sws) and tells him that the response to his call will be different. 
Those who have obliterated the eyes of their faculties of intellect and 
whose hearts have become lifeless will not accept his call however much 
an effort he makes. Only those people will benefit from the radiance of 
the light he has who have insight in them. It is the law of the Almighty 
that those who keep alive and duly value their innate abilities find that 
their insight and guidance has been enhanced, and those who do not 
value these abilities, they are deprived of them what to speak of their 
enhancement. In Surah Naml, this subject is discussed thus: 



19. The blind and those having sight will not be equal. 
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You cannot make the dead listen to you nor the deaf when they are 

running after turning their backs. And you cannot also bring the blind 
back on track. You can only make those listen who profess belief in 
our revelations. (27:80-81) 

The verses state that just as there is darkness and light in this world and 
heat and shade as well and both counterparts in these pairs are not the 
same, similarly the two types of people mentioned above cannot be the 
same. However, just as hidden in darkness and light, shade and heat is 
the collective benefit of this world, in the same manner in the existence 
of these two types of people exists collective benefit. At other instances 
in the Qur'an, this benefit is mentioned. At such instances, it is explained 
that since this world has been created by God to test the free-will of man 
hence wisdom entails that those people also be given respite till a certain 
period of time who do not duly value the abilities bestowed to them by 
God and spend their lives by following falsehood and not the truth. 

Some scholars regard the recurrence of ^ as superfluous. In my 
opinion, this is not so. Its recurrence is meant for emphasis. 

What is said above is stated in this verse from another aspect: This was 
a time when the Prophet (sws) was very worried on the indifferent and 
evasive attitude adopted by his people. He feared that this may be 
because of some shortcoming on his part. To dispel this worry, the 
Almighty has assured him through various styles in this verse. He is told 
that his duty is to make the living listen to his message and not the dead. 
Those who abilities are functional and vibrant listen to him and also 
accept what he says. As for those who are spiritually and intellectually 
dead, they will never be able to respond to his calls however much he 
may want this to happen. 

In the expression: «.LH ^ «.^°4 51, the word ^l^j means to urge and 
propel someone to hear and accept something. The expression implies 
that it is God Who blesses a person with the urge to listen and to accept 
and all intentions of God are governed by His wisdom. In this regard, his 
law is that those who keep alive the natural abilities bestowed to them by 



20. Nor darkness and light, shade and heat. 

21. The living and the dead. It is only God Who makes those hear whom He 
wants to and you cannot make those who are in their graves hear you. 
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Him find in themselves the divinely given urge to listen and understand 
further. On other hand, those who do not duly value their natural abilities 
are morally and spiritually dead; only God has the power to put life in 
them. 



These verses delineate the bound and limits of the preaching 
responsibility of the Prophet (sws): he is only liable to inform them of 
the looming danger; he is not liable to make everyone accept his 
message. God has sent him with the truth. Each and everything he is 
informing people of is the truth and certain to materialize. His 
responsibility is to make those who listen to him aware of their good fate 
and to let those who turn away from him know of the dreadful fate that 
awaits them. He is not liable for anything beyond this; hence he should 
not be worried about them.^ ^ 

The words 14^ "^U- H\ iS\ o\j address the Prophet (sws) and tell 
him that he is not the first wamer in this world, God Has sent warners 
among previous nations as well and there is guidance for him and his 
people in the account of these warners. God will deal with him in the 
same manner as He dealt with His messengers and deal with his nation in 
the same way as He dealt with the previous nations. 



This is a further explanation of what is stated above in concise words. 
The Prophet (sws) is told that if people are rejecting him, then this is 
nothing new. Earlier nations too rejected their respective messengers. 
This is an age old tradition. He should not think that this is the first time 
that a people of a messenger have behaved like this. The implication is 
that if this had happened for the first time, it could have been a cause of 
worry for him that perhaps it was due to his mistake that they are 
behaving like this. However, since all nations adopted this very attitude 
with their respective messenger one can see a persistent pattern in this. 

The words jC^\ (-jI^SIJUj _^jiL>j oUl^JU j4llj °^>-^ imply that it is not 



22. You are only a warner. We have sent you with the truth as a bearer of glad 
tidings and warnings. And there is not a single community in which a warner 
has not come. 

23. And if these people reject you, then those before them also rejected. Their 
messengers came to them with veritable signs, with scriptures, and with a 
radiant Book. Then I seized these people. So see how My curse on them was! 



22 
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the case that the messengers came empty-handed; on the contrary, they 
came with very lucid proofs, miracles, scriptures and with the clear Book 
of God. However, none of these could convince their addressees. In other 
words, the Prophet Muhammad (sws) is being told that he should not 
expect that his addressees will accept faith if they are provided the sign 
they are demanding. All these signs, scriptures and books are of no use 
for such people. 

The words oUyi and ^jJl have a general connotation. All messengers 
of God were sent with them. The expression js^\ ujI^I however refers 
to the Torah, as before the Qur'an, it was the Torah that occupied the 
status of the lucid Book. 

The words cj1^\ p express what the Almighty did with the 

nations which adopted the attitude described above. It is stated that when 
they reject their respective messenger, the Almighty seized them and 
what an exemplary punishment He meted out to them. The implication is 
that if Muhammad's people also become adamant on their obduracy, the 
Almighty will deal in a similcir m£inner with them. His law is the same 
for all. 

^jJ>- JuXi ^\^\ lii^ ^13^ ^ ^^^i/*-^ s-U.^^ ^ Jjji ci\ yi pi\ 

The reality that is communicated earlier in verses 20-22 is once again 
explained here in the light of some other examples found in this 
universe. Verses 23-26 are parenthetical in nature and address the 
Prophet Muhammad (sws). Once they ended, the discourse switches to 
its original theme. It is stated that do not people see that God sends down 
rain from the heavens and as a result what is produced is not the same; 
things of different sorts and colour are produced. Thus beautiful, 
colourful and tasty fruits are borne at some places, while at some others 
defective and thorny bushes sprout. Same is the case with this divine rain 
in the form of the Qur'an. Through it the abilities and potentials of the 
righteous develop while the evil found in others is exposed. This is 
because Satan will not easily put up with the Qur'an; he will in fact 
instigate his followers to oppose it. The word o^^\ does not merely occur 
in Arabic to mean "colour"; it also means "types" and "sorts". In the next 
portion of this verse also, the word is used in this very meaning. 



24. Did you not see that God sent down water from the sky? Thus We brought 
forth from it fruits of different colours. And in the mountains also there are 
streaks of various shades of white and red, and jet-black also. 
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In Surah A'raf, this aspect of the effects of rain is mentioned thus: 

(OA :V) ll£=: H\ Tr% H ^ ^kj g^U aJUS v4^1 

And the land which is fertile, then with the directive of its Lord its 
vegetation looks good and the land which is defective bears 
vegetation which is defective. (7:58) 

Readers are advised to look up my explanation of the above verse. 
^ Consider now,, the last part of the verse: IjJ>- JUi-l j^j 

ijl, The word is the plural of Sj4- and is used for the 

stripes of various colours found on the backs of deer and mules; 
however, here it is used for large rocks and stone tablets whose stripes or 
rows are found in mountains. 

The word is the plural of s-l",/^- It means "jet black." It is 

generally used to emphasize the word (black). Thus if it is said that 
something is ^j-^^' it would mean that it is jet black. The question 

then arises is that why then does the word occur before :s^. This 

is because placing a word of emphasis before the noun it qualifies is 
against eloquence. Linguists have given different answers to this 
question. Some say that it is a badal (permutative) that occurs as an 
explication. If this interpretation is accepted, then it is true that a badal 
that comes for explication in fact denotes emphasis. In this case, it is as if 
the speaker repeats his statement in simple words so that it can be etched 
in the minds. The reason why black rocks and stones are referred to here 
with this emphasis is that just as there are black rocks in mountains, 
similarly, there are people among human beings who have black hearts; 
just as black rocks and white and red ones have separate uses, similarly, 
black-hearted people serve a purpose - for which they are given respite 
in this world by God. 

frUiiSl ejUc- (_5i^ Uii liliir Ail^ll ji^^l} 4^!3^!3 Oi'^^ i>?J 

The verse states that like inanimate objects, variety and diversity is 

Of. 

found in human beings, beasts and other life forms. The word jlj]! here 
does not mean "colour." It is used in its broader meaning of "type" and 
"kind." In other words, with regard to appearance, features, 
characteristics, habits, inner inclinations there exists a great difference 



25. And human beings, animals and beasts are there of different colours also. 
In a similar manner, only those among His servants will fear Him Who have 
knowledge. Indeed, God is Dominant and Forgiving. 
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among them. The impHcation is that just as one cannot expect milk from 
every animal, one should not expect every person to have fear of God. 
Only those among God' s servants will fear Him who have the radiance 
of insight and knowledge in them. 

The word «.U1p here is not used as a term; it is used in its literal 
meaning. Just as it is said in verse 18 earlier t_4*^^ Ct^^^j^ 
(you can warn only those who fear their Lord even though they have not 
seen Him), the words stated here are: «.UiiJl ;^Uf ^ ^ 
evident from this that one category of people is that which is a slave to 
the apparent and cannot look beyond; in fact, such people do not even 
bother to look beyond. Another category is of people that has the ability 
to look beyond the apparent and discover the reality behind a metaphor. 
They are the ones who give more importance to the demands of their 
intellect and soul rather than their carnal ones. It is these people who in 
reality are the best of mankind and deserve to be called tCSs. 
(knowledgeable). It is these people who become fearful of God and 
respond to the message of His messengers. 

Just as what is said earlier is meant to assure the Prophet (sws), the 
attributes jj^t (powerful) and ^^yik- (forgiving) are mentioned in 4iJl 51 
j^ii jjj^ for this very purpose. The implication is that the Prophet (sws) 
should rest assured that those who are rejecting his message today can be 
seized by God whenever He wants to. However, besides being 
(Powerful), God is also j^it (Forgiving); hence as long as His wisdom 
entails. He gives respite to such people. 

It is evident from these details that it is the true comprehension of God 
which is the source of true knowledge. He who does not possess this 
comprehension is devoid of knowledge even though he may memorize 
all kinds of books. Also evident from these details is that he who has a 
true comprehension of God will necessarily be a person who fears God. 
If a person does not have this fear, then it follows that he does not 
possess the true comprehension of God. It is this comprehension and fear 
of God that injects real life in all the thoughts and ideologies of mankind 
after which knowledge becomes really beneficial to it. Without these 
two, the intelligence of m£ui ends up serving the purpose of Satem £Uid 
finally leads him to ruin. 

Here a question may arise in the minds of some people: it is evident 
from the previous verses that just as the Almighty has created different 
sorts of things in this universe and each has a purpose and meaning, 
similarly the existence of people who oppose the truth, are devoid of 
God's fear and are proponents of falsehood has a purpose and meaning. 
If this is the case, then why do such people deserve rebuke and 
punishment? Though I have continued to dispel this doubt in earlier 
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paragraphs, let me again point out that man has been created by God on 
the nature of God; hence man should positively respond to the instincts 
found in his nature. However, since human beings are not like animals 
and plants who do not have any will, many of them deviate from their 
nature and disobey the directives of their Lord. They deserve to be 
punished because of wrongly exercising their will and intention. 
However, in spite of this God gives them respite so that the truth is 
conclusively communicated to them and so that their opposition can 
become a source of trial for the believers. Viewed thus, the existence of 
such people is in accordance with wisdom and collective benefit and the 
Almighty because of this very reason gives them respite in this world. 
However, viewed from another angle, these people deserve punishment 
because they did not give due regard to their faculties of sight and 
hearing and while following their base desires wrongly exercised their 
will and authority. 



Section IV Verses (29-38) 

What was stated in the previous section as a principle is applied in the 
succeeding verses on actual circumstances. It is explained that who 
among the people of the previous nations deserve to be called 
knowledgeable and will be the ones who profess in the Qur'an and what 
attitude the virtuous and the wrongdoers from among these people will 
now adopt with the nation the Almighty has bestowed His Book on. 
After that, the consequences of the deeds of both these types of people 
are described. Readers may now proceed to study these verses in the 
light of this background. 

C)j^ji K:^*^^J \ftf p*^JJ o'iL^i IjilSlj 4AJ1 4^^^ i3i^^ 

{y\)jy^2lj;^ B^^M Xiii 5i ^4-^4 Ltt^ ^ lIlLsA^ jil^ l_->\S^i ^ ^^^i ^^^^^ 

4i ili-l IjJlSj (rr) \^ °^tlj 



^ 0 



■ ^ ^ ^ 



Siirah Fdtir 30 

(jjLj^i^^ (fi) jjiS ^ iSy^ iDSj^ ^ i-j"^ lAr^ 

Indeed, those who recite the Book of God and are diUgent in their 
prayer and spend in private and in pubUc from the sustenance We have 
blessed them with may hope of a deal that will never be inflicted with 
loss. So that God may reward them of their deeds and also increase their 
gains because of His grace. Indeed, He is forgiving and one who accepts. 
And the Book We have revealed to you is the truth confirming the 
previous prophecies. God, indeed, is aware of His servants and observes 
them. (29-31) 

Then We have bestowed the Book on those of Our servants whom We 
chose. So there are some who sin against their souls, some who follow a 
middle course, and some who, by God's grace, outdo one another in 
righteous deeds. This is the greatest blessing. For them shall be gardens 
of Eden which they shall enter. There they shall be made to wear 
bracelets of gold and pearls, and there their apparel shall be of silk. And 
they will say: "Gratitude be to God Who has taken away grief from us. 
Indeed, our Lord is Forgiving and One Who accepts; Who through His 
grace has admitted us to this mansion of residence. Here we shall face no 
difficulty nor be inflicted with weariness." (32-35) 

As for the disbelievers, for them is the fire of Hell. Neither shall death 
deliver them, nor shall its torment even be reduced from them. Thus shall 
We avenge every ungrateful person and they shall cry out there: "Lord! 
Take us out from here; we will now do pious deeds - different from what 
we have been doing till now." - Have We not given you enough life so 
that anyone who would like to be reminded in it can be reminded? And 
an informer also reached you. So taste this torment. No one shall help the 
wrongdoers. God knows the secrets of the heavens and the earth. Indeed, 
He fully knows the secrets found in the hearts. (36-38) 

Explanation 

hj>-ji ^ l^ifljlj o^!>^->^^ l^lllj 6>1^ tji^^ til 
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This verse gives a description of the people who are called 
knowledgeable by the previous verse: «.UiiJl °y} Sill ^jiM U^i (only 
those among God's servants will fear him who have knowledge). It is 
stated that those who recite the Book of God, are diligent in their prayer, 
spend generously openly and secretly from the sustenance God has give 
them are the ones who fear God. This spending is such a deal that there 
is no fear of any loss in it in future; its blessings will, on the contrary, 
continue to increase. 

Though this can refer to all the righteous who have these qualities in 
them; however, 1 am inclined to think that it refers to the scholars of the 
People of the Book who professed faith in the Qur'an and the Qur'an has 
praised them at many instances. The reason for my inclination is that 
after a mention of these qualities occurs a mention of the righteous and 
wrongdoers of the Ishmaelites in verse 32 ahead; they are mentioned by 
the words:lS^U£- °ja UlUl^l OliSlSl ^ (Then We bestowed the 
Book on those of Our servants whom We chose.) Here the word ^ 
evidences the fact that those mentioned previously are the ones who 
were the recipients of God's Book before the Qur'an and they with the 
grace of God adhered to its teachings - as a result of which were 
fortunate enough to profess faith in the Qur'an as well. 

Here, three qualities are specially mentioned viz a viz these righteous 
people of the Book: reciting the verses of the Qur'an, adherence to the 
prayer and spending in the way of God. The reason is that it is these 
three things which are the real source of preserving religion and the real 
symbol of God's fear. The Qur'an has mentioned this very clearly that 
the Jews had forgotten their scripture and let go of the prayer and had 
become greedy misers; hence, they were deprived of the treasure of faith. 
Only those professed faith in the Qur'an from among them who were 
secure from these maladies. 

The phrase jj^ SjlSi insinuates that those who amassed 

wealth rightfully or wrongfully by giving preference to the life of this 
world and each of them who wanted to become a billionaire will end up 
ruined and broke; however, those who spend in the way of God are 
investing in a deal which has no chance of any loss. 



26. Indeed, those who recite the Book of God and are diligent in their prayer 
and spend in private and in public from the sustenance We have blessed them 
with may hope of a deal that will never be inflicted with loss. 
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1 ? z 

("•) jjX^ jjjlC- ^l^SJiai joJkJojjj ^jy>-\ jo-^^jjJ 

This verse alludes to the real motive of their spending in the way of 
God and also to the promise of the Almighty of great reward to them: 
whatever they spend is not to brag and show off nor do they want any 
remuneration for it nor do they express this as a favour to others; they 
spend only to please God so that He may fully reward them and give 
them even more out of His grace. Thus their Lord will deal with them 
according to their expectations because He forgives mistakes and 
blemishes and values the deeds of His servants. The attributes of God 
jjxi, j^iii mentioned here are meant to encourage people: God accepts 
their virtues while forgiving their vices and accepts the smallest of good 
deeds by duly valuing it. 

UJ IIJLs^ J^i ^ i_-s\^Sl!l ^^^^^ l5:^13 

This verse invites the righteous among the People of the Book to accept 
faith. They are told that the Book which has been revealed to them is the 
truth. Hence all seekers of the truth should whole heartedly welcome it 
and full adhere to it. The emphasis found in ^33-l ^ refers to the fact that 
the Book Almighty gave them before this became an amalgam of right 
and wrong because of their alterations; hence, they were deprived of the 
favour of truth. Now in the form of the Qur'an the truth has once again 
been given to them in its pristine and perfect form so that it can become 
a source of guidance for people. 

The words 4^11 ^ lll^ express an argument that substantiates the 
divine nature of this Book specifically for the People of the Book in a 
conclusive manner. It is mentioned at many places in the Qur'an: this 
Book has come to confirm the prophecies that were already made about 
its arrival in the previous scriptures. I have referred to these prophecies 
in detail at an appropriate place of this exegesis. 

The words SIjI 51 state that the Almighty has made this 

arrangement of protecting the truth because He is ever-watching the 
affairs of His creatures and continues to observe the good and evil they 
work. So when He saw that the people have been deprived of the 
guideince He gave them because of the dishonesty of the custodians of 



27. So that God may reward them of their deeds and also increase their gains 
because of His grace. Indeed, He is forgiving and one who accepts. 

28. And the Book We have revealed to you is the truth confirming the 
previous prophecies. God, indeed, is aware of His servants and observes them. 
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this Book, He made fresh arrangements to protect it. Had He not made 
this fresh arrangement, it would have meant that He does not care about 
the good and evil of His creatures. The fact is that not only is He not 
careless about them. He is fully aware of them and all their minutest 
details are in His knowledge. 

This verse mentions the system which the Almighty had made to guide 
mankind. The words U^Uc- Ull^^l jJl refer to the Ishmaelites or the 
unlettered Arabs in their collective capacity. It is from among them that 
God had promised Abraham (sws) to send His last messenger. It was 
through this last messenger that mankind was meant to be given the last 
and final shan'ah of the Almighty. The verse states that the Almighty 
chose Einother group from His people and made the recipient of His 
Book. Making them recipients means that before them those who had 
been made the recipients of this Book ie., the Israelites were not found 
worthy of this position. The position of leadership they held was 
confiscated from them and was bestowed to the Ishmaelites. 

This position of the unlettered Arabs is mentioned jn the following 
verses of Surah Jumu'ah: ajUT jl^Ji^ ^jLj cx^"^^ j iS-^^ 'J^ 

((T CJ<^\ jUIiijj (Ut^j (It is He who sent forth among the 

unlettered a Messenger from among them who recites to them His 
revelations and purifies them and instructs them in the Book and in 
wisdom, (62:2)). At many places, the Qur'an has referred to this position 
and has invited them to accept faith and give it due importance. If they 
do not do so, the leadership of the world - which is a divinely bestowed 
honour on them - will be confiscated from them. In Surah Nisa', this 
position of honour of the unlettered Arabs is mentioned thus: 

Are they [the Israelites] envying others [the Ishmaelites] on what 



29. Then We have bestowed the Book on those of Our servants whom We 

chose. So there are some who sin against their souls, some who follow a middle 
course, and some who, by God's grace, outdo one another in righteous deeds. 
This is the greatest blessing. 
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God has blessed them with? [If this is the case, then let them be as 
jealous as they can be] We gave Abraham's descendants [the 
Ishmaelites] our shari'ah and hikmah, and an illustrious kingdom. So 
some among them [the Ishmaelites] have professed faith in [this 
Book] and others who have turned away from it. And sufficient is the 
furious fire of Hell for such people. (4:51-54) 



Readers are advised to look up my explanation of the above mentioned 
verse in order to understand the verse under discussion. Just as in the 
above verse, the Ishmaelites are referred to in their collective capacity 
and there is a mention of they being given the Book and Wisdom and a 
great kingdom, in a similar manner in the verse under discussion too it is 
mentioned that this position was bestowed to them in their collective 
capacity. The Jews were very jealous of this position of theirs and one of 
the big reasons that they opposed Muhammad (sws) was that they 
thought that if his prophethood is established, then the position of 
religious leadership which they hitherto held would be transferred to 
their opponents: the Ishmaelites. At many instances, the Qur'an has 
informed the Arabs of this ill-intent of the Israelites and has invited them 
to duly value the status bestowed on them by the Almighty as well as the 
position for which He has chosen them; they should not let their enemies 
achieve their objective by opposing it. In a similar way, here too their 
chosen status is alluded to so that they should give it due importance and 
not be deprived of it. 

Consider next, the words: cjIJ^U JjIL 
^iil (jiU. These words point to the individual attitude the Ishmaelites 
adopted in response to this favour of God. It is stated that, there are three 
categories of people among them: the first are those who wrong their 
souls; in other words, they are trying their utmost to oppose it; neither 
are they accepting it themselves nor letting others accept it. In the above 
cited verses of Surah Nisa, they are mentioned by the words: 
^ (and others who have turned away from it). This very category is 
alluded to in the verse under discussion by the words: a.-jJ2J ^US. The 
implication is that by opposing the new call they are wronging their souls 
because they are depriving themselves of God's greatest blessing and 
leading themselves to Hell. However, as far as the religion of God is 
concerned, no harm can come to it because of their opposition. In the 
Qur'an, the word ^JJi genera.lly connotes polytheism. In Surah Saffat the 
words are:(\\r :rv) a^-^JiS! ^ISj ^-^-450^ t>?j (And We blessed him 
and Isaac both. And among their [Abraham's and Isaac's] offspring are 
those who do deeds in a befitting manner and others who clearly sinned 
against their souls, (37:113)). Our exegetes have generally interpreted 
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the words Ij^I^ LllgJa..^! of the verse under discussion to refer to 
the Muslim ummah and then have concluded from this without any basis 
that those who are the wrongdoers and have sinned against themselves 
shall also be forgiven. I have attempted to explain the true occasion and 
context of the verse after which no needs remains to refute the view of 
our exegetes. Narratives ascribed to Ibn 'Abbas (rta) and Mujahid also 
support my view. These authorities are of the opinion that the words ^US 

j-.;JsJ refer to the very people who are mentioned in Surah Waqi'ah by 
the expression: :o"\) <L>\s^\. 

The expression Ivoiii ,4^ refers to the second category of people. The 
word j^.s^aSXa means the "the middle ones." In other words, they are the 
people who neither oppose this call of faith nor have the courage to 
support it. Their lack of opposition is clearly indicative of the fact that 
they do realize the veracity of this call yet they are not very strongly 
driven as to openly support it while disregarding any opposition. By 
using this expression for them, the Qur'an has created hope that they are 
not the ones who will be deprived from this blessing like the ones of the 
first category; soon or late, their hesitancy will be dispelled and they will 
become the ardent supporters of this call. 

The expression ol^^i-U JjU- jU^j refers to the third category. Those 
who belong to this category have such sharp ears for the truth that every 
call of the truth appeals to them immediately. So strong is their 
determination and resolve that when something appeals to them, they 
surmount all the difficulties of this path in one leap. They do not desist 
from the biggest of sacrifice to support or defend this call. On the 
contrary, while valiantly facing all adversities to outrun others in the 
sphere of virtue are even prepared to lay down their lives for it. This is a 
reference to the foremost in faith {sdbiqun al-awwdlun) in the times of 
the Prophet (sws) whose leader was Abu Bakr (rta). 

This third category is qualified by the words 4isl jiU which means that 
not every one can be a part of it unless God wants to. This is in fact a 
reference to the established practice of God which He has set for those 
who strive in His cause and those who desist in this regard. I have 
referred to this established practice at many places in this tafsTr. 

The words J^klH tiUS delineate the status which this category 
of people will be bestowed with. At the same time, there exists in these 
words a subtle exhortation for the second category: they still have time to 
come forward and make an effort to take their share in this great 
blessing; they should leave aside hesitancy and boldly take this step. I 



30. See: Ibn Kathir, TafsTr al-Qur' an al-'AzTm, vol. 3, 556. 
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will content myself to insinuations here. God willing, all its aspects will 
be discussed in the exegesis of Surah Waqi'ah. 



31 



Here at the end, the reward of these valiant people is mentioned: for 
them will be gardens of Eden in which they will be admitted to. In other 
words, their stay and amusement in these gardens will not be temporary: 
it will be forever. The passive verb OjJ^ signifies honour and respect. 
The mention bracelets of gold and pearls and their silk-apparel is merely 
to give us some idea of the favours of Paradise. The reality of these 
things is only known to God. One will only have an idea of them when 
one sees them in the Hereafter. In the earlier ages, kings would wear 
pearls and bracelets of gold. For this reason, to give an idea of the 
apparel of Paradise, these expressions are used. 

jlS UJo-l (ft) jjSd jji*-S l^j 51 63^^ ^ tl^iil ^s^\ llJ-i 

The verse implies that when the dwellers of Paradise will see all the 
promises of God have materialized, they will spontaneously express 
gratitude to Him and say that the promises for which they lived and died 
have been fulfilled far beyond their expectations; all their sorrows have 
vanished; they neither have any regrets of the past nor any fears of the 
future; their Lord Who is merciful has forgiven them and has accepted 
and acknowledged all their virtues. At another place, this gratitude by the 
dwellers of Paradise is stated thus: (S' -A') 46**^ '^'^j^'^j^^j 

(And their last statement will be: "Gratitude to God the Lord of the 
worlds," (10:10)). 

The word A^liUi jlS refers to an abode of eternal residence. They would 
exclaim that before that they were in an abode of limited residence and 
always considered it so; the Almighty, out of His grace, has now placed 
them in an everlasting abode; neither do they face any toil nor any 
tiredness nor any sorrow. It may be kept in mind that even the most 



3 1 . For them shall be gardens of Eden which they shall enter. There they shall 
be made to wear bracelets of gold and pearls, and there their apparel shall be of 
silk. 

32. And they will say: "Gratitude be to God Who has taken away grief from 
us. Indeed, our Lord is Forgiving and One Who accepts; Who through His 
grace has admitted us to this mansion of residence. Here we shall face no 
difficulty nor be inflicted with weariness." 
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blissful of states can make a person sorrowful if it is not changed and 
added to according to his wish. Such is the nature of God's Paradise that 
a dweller will be in such multifarious and diverse forms of bliss that he 
will never feel bored. 

These verses depict the fate of the disbelievers in Hell. There neither 
will they be able to live nor will death overtake them to put an end to 
their torment nor will this torment will be lessened to give them some 
respite. A word to the effect 1 ^ (so that they receive comfort) is 
suppressed after I^jIIp ^ because of linguistic considerations. 

The words jjiS' iSyf- dUjo imply that what has been said is not 
specific to the criminals and wrongdoers of the past; every ingrate and 
wretch will receive the same punishment. The implication is that these 
people too will deserve the same punishment who at that time were 
denying the Book of God. This statement has linked the discourse to the 
situation that existed at the time of its revelation. 

The words Jli: \jS t^jJl jl- JliS 11>-^I Uj3 UsI 6>>v^-^ state 
that while being in Hell, they will plead to God to grant them respite so 
that they could go back in the previous world and behave differently 
from what they had been doing earlier. 

The words ju ^y' <^ y'^^ ^ <^°J^ f^j^ express the 

answer they will get from God: were they not granted enough respite 
which was sufficient for them to pay heed to God's reminder; moreover, 
a messenger too had come to them to warn them; so for what purpose are 
they asking for respite; no one can now become their supporter; now 
they will be left to taste the punishment which they deserve. 

It is evident from this verse that those whom the Almighty has given 



33. As for the disbelievers, for them is the fire of Hell. Neither shall death 
deliver them, nor shall its torment even be reduced from them. Thus shall We 
avenge every ungrateful person and they shall cry out there: "Lord! Take us out 
from here; we will now do pious deeds - different from what we have been 
doing till now." - Have We not given you enough life so that anyone who 
would like to be reminded in it can be reminded? And an informer also reached 
you. So taste this torment. No one shall help the wrongdoers. 
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enough life span and the truth has also been conclusively communicated 
to them through a wamer, no concession will be given to them. 
However, those people who died or were killed before they reached 
mature age will be treated with relative lenience. 

Two things are evident from this verse: Firstly, God is aware of all the 
secrets of the heavens and the earth; hence no one should regard these 
warnings as bluff; they are bound to materialize one day before 
everyone. Secondly, the Almighty is also aware of the lies spoken by 
people who want respite so that they can do righteous deeds: if these 
people are given this chance they will again do what they used to do. 



Section V: Verses (39-45) 

The Idolaters of Arabia are threatened in the succeeding verses that 
they are not the first people in this land; they are in fact the successors of 
the previous nations: so they should seek a lesson from their 
circumstances and the fate they met. If these nations, in spite of being 
more powerful than them were destroyed because of rejecting their 
respective messenger, how will they save themselves from the wrath of 
God? The law of God is the same for all; it cannot be changed for 
anyone. They should remember that it is not their deities who are holding 
the heavens and the earth intact; it is God Who is holding them together. 
If God let goes of them no one else can hold them together. If in spite of 
their rebelliousness God is giving them respite, then this should not lead 
them to wrong conclusions. God is not hasty in seizing people; however, 
when He does, no one can escape His grasp. 

In this regard, they have also been warned that they used to swear 
oaths that if a messenger comes to them, they will become the most 
rightly-guided nation of the world; however, when the messenger 
actually came, out of sheer arrogance, they set about to oppose him and 
to conspire against him day and night; whereas, the fact of the matter is 
that the very people who weave the web of conspiracy get caught in this 
web. 

A little deliberation shows that in this last section of the surah, the 
verse-rhymes have changed from the previous sections. This sudden 
change in intonation points to the change in the tone and pitch of the 
speaker and this in itself is meant to direct the attention of the addressee 



34. God knows the secrets of the heavens and the earth. Indeed, He fully 
knows the secrets found in the hearts. 
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to some new aspect. 
Readers may now proceed to study the verses. 

^ u4^1iij>i isJij (j^^j (j^j^!3 "^-W-*^ ol (^') Ijj.^ 

dl: ^'1 j4i -^j jsuji ^1 ^y^i 

(io) l^i^ 0^^^ 60 6p pfiJ^^ 

It is He who has made you a successor in the earth. So he who 

professes disbelief will bear its consequences and for the disbeliever his 
disbelief in the sight of His Lord will only increase His wrath. (39) 

Say: "Behold the partners you invoke besides God. Show me what part 
of the earth have they created! Do they have a share in the heavens? 
Whether We have given them a scripture so that they have some evident 
proof? In fact, these wrongdoers are making false promises with one 
another. (40) 

It is God who keeps the heavens and the earth from falling. And should 
they fall, none can hold them back but Him. Indeed, He is Gracious and 
Forgiving. (41) 

And they have sworn solemnly by God that if a wamer should come to 
warn them, they would accept his guidance more readily than did all the 
other nations. Yet when a warner came to them, then this only increased 
their aversion and evil scheming because of being arrogant in the land. 
And evil schemes capture only him who makes these evil schemes. Thus 
they are not waiting but for the established practice of God which 
materialized for those before them. So you will neither find any change 
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in the established practice of God nor will you find it to cease. Have they 
not travelled through the land to see the fate of those who were before 
them even though they were far mightier than they? And there is nothing 
in the heavens and the earth beyond the power of God. All-Knowing is 
He, and Mighty. (42-44) 

And if God was to punish people immediately for their deeds, He 
would not have left a single living being on the earth. But He gives them 
respite till a prescribed time. So when this time expires, God Himself is 
watching all His servants. (45) 

Explanation 

This verse warns the Quraysh. They are told that the political 
leadership they enjoy in the land of Arabia is neither because of their 
own effort nor are they the first ones to acquire it. Many nations which 
preceded them were destroyed by the Almighty because of their 
arrogance and disbelief. They have now succeeded these nations; 
however, if they too adopt the same attitude as these nations, then they 
should be prepared to meet the same fate. God's barometer of justice 
regarding the rise and fall of nations is unflinching and unbiased. They 
will repeat the history written by the nations whose accounts have been 
narrated to them. This topic is discussed in detail in verse 165 of Surah 
An'am and verse 100 of Surah A'raf. 

The words llii Ilp °tJ>y>^ Iqj o^I4= ^lliS j^I^ jlS 

H\ (U^^4= Igj of the verse imply that the disbelief of a 

person cannot harm God in any way; on the contrary, it is the person 
who professes disbelief who bears its dire consequences. God is not 
dependent on anyone; it is the people who are dependent on God. If they 
adhere to disbelief they will augment the wrath of God and not harm 
God and this will lead them to destruction both in this world and in the 
next. 



35. It is He who has made you a successor in the earth. So he who professes 
disbelief will bear its consequences and for the disbeliever his disbelief in the 
sight of His Lord will only increase His wrath. 
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This verse directs their attention to the baselessness of their deities 
whom they associate with God and on whose basis they do not fear Him. 
The word on such occasions signifies amazement and disgust. They 
are asked that if these deities have created anything in the heavens and 
the earth, then they should show it to the Prophet Muhammad (sws) or 
inform him if they have any share in governing the heavens. 

In the section H\ ULSo (^^iJ^ Cyy^}^^ ^ oi J? 6^ ^ '^^"^ f ^ 

the style of address has shifted from direct to indirect; this has 
increased the amazement and disgust expressed previously. It is said that 
if they cannot substantiate any role for their deities in the heavens and 
the e£irth, then on what grounds have they made them associates of God? 
Has God given them a book in which He has pointed out His partners 
and it is a result of this proof that they have made these partners? 

The words ^\ \Sj>^ j^-JaAj O^^U^Jl i*i oi imply that none of the 
above options is correct. Neither do they have any argument in support 
of their deities nor any sanction; in fact, such people who wrong their 
souls £ire misleading one £inother without £iny eirgument or sanction. They 
wrongly state that such and such an idol has such and such powers and 
worshipping them entails such and such blessings. All these are false 
promises made to them by their leaders. 

^^(t^) ILii 5^ i^i 

The verse implies that if these people are in the deception that their 
deities will protect them from the punishment with which they are being 
threatened, then they should remember that it is only the Almighty Who 

holds the heavens and the earth in their orbits. If He loosens their reins, 
no one has the power to hold them and in the blink of an eye all this 
system will crash. 

The words \jyis:- ll^*- ^1 imply that in spite of their arrogemce £Uid 
haughtiness if God gives respite to people, it is because He is Gracious 



36. Say: "Behold the partners you invoke besides God. Show me what part of 
the earth have they created! Do they have a share in the heavens? Whether We 
have given them a scripture so that they have some evident proof? In fact, these 
wrongdoers are making false promises with one another. 

37. It is God who keeps the heavens and the earth from falling. And should 
they fall, none can hold them back but Him. Indeed, He is Gracious and 
Forgiving. 
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and Merciful. He does not show haste in punishing them He ignores 
them and gives them respite so that people who want to are afforded with 
an opportunity to mend their ways. 



Since the people of Arabia were unlettered ie. not conversant with the 
shari'ah, the People of the Book, in particular, the Jews regarded them to 
be inferior; so much so, their jurists had issued an edict that usurping the 
wealth placed in the trust of the unlettered and to charge interest from 
them was absolutely okay. I have referred tq these self-proclaimed edicts 
while explaining the verse: (Vo S) Oii^^^ j (We shall not 

be held answerable in the matters of the Unlettered, (3:75)). When the 
Idolaters of Arabia would hear such comments of the Jews, a feeling of 
inferiority would naturally arise in them, and in response these Idolaters 
would on oath arrogantly swear before them that if ever a messenger is 
sent to them, they will prove themselves to be more rightly guided than 
other nations. 

It may be kept in consideration that the predictions found in the 
previous scriptures regarding the advent of the last messenger clearly 
state that he will come in the Ishmaelites, as is explained in the exegesis 
of Surah A'raf. Though the Jewish scholars would hide these predictions, 
there were scholars among them in particular the Christians who were 
waiting for a messenger among the Arabs., The Qur'an has, referred to 
this in very commendable words thus: t^y Jj^^^ Ji (J_>j^ ^ iSjj 
(AV :o) ^ ^jiy^ ^ ^jJ^ ij=h^ (And when they listen to that which 
was revealed to the Messenger of God, you see their eyes shed tears 
because of recognizing the truth, (5:83)). Because of such scholars, there 
existed a tradition among the Ishmaelites as well that a messenger will be 
sent to them. They even expressed this before the Jews that if a 
messenger comes to them they will not prove meek and weak like the 
Jews and in fact take lead in accepting his guidance. While reminding 
them of this commitment of theirs, the Qur'an has expressed sorrow: 
they used to make tall claims of helping and supporting the messenger; 
yet his advent only increased their aversion. Thus attitude of theirs is 



38. And they have sworn solemnly by God that if a wamer should come to 

warn them, they would accept his guidance more readily than did all the other 
nations. Yet when a wamer came to them, then this only increased their 
aversion and evil scheming because of being arrogant in the land. 




1. 
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also mentioned in Surah ^affat in the following words: 

[IB\V— MV :rV) i-^^ ^ \jyd=i 

And indeed these people used to say: "Had we any teaching of the 
earlier generations we would have been among God's chosen 
servants." But they rejected it; so they shall soon come to know. 
(37:167-170) 

^'i % (i, ^_}$^\ 

The verse states the reason that has led these people to show aversion 
and disgust to the messenger of God: arrogance. The truth is fully 
evident to them; yet they are not willing to sacrifice at any cost the 
position of authority and leadership they hold. For this reason, they are 
bent upon opposing this blatant truth. They fear that if they accept the 
prophethood of Muhammad (sws) they will lose this position. 

The words ^^lUl are co-ordinated to Ijj^. In other words, when 
the messenger with whom they claimed adherence arrived, they became 
his ardent enemies and became involved in filthy conspiracies against 
him in order to harm him. Since the word (scheme) also occurs in a 
positive meaning, the word [jllil (evil) qualifies it to refer to the nature 
of these schemes. In verse 10 also, their evil conspiracies and the fate 
they will meet is alluded to. 

The words ^IaU ^\ \J^\ Mj imply that anyone who conspires 

against the truth in fact conspires against his own self. He apparently 
weaves this web for others; but he himself is the first one to get caught in 
it. He who opposes a person who guides people to the truth wanders 
away from the truth and ruins his fate. He cannot harm others by this 
conspiracy without God's permission but leads himself come what may 
to destruction. 

In the section of the verse i^j^l cJ^ % h^J^. Ji^ the word 
means "waiting" and in Oijj^!! ^zlL certain words are suppressed in 
accordance with linguistic principles. If all these suppressions are 



39. Because of being arrogant in the land. And evil schemes capture only him 

who makes these evil schemes. Thus they are not waiting but for the established 
practice of God which materialized for those before them. So you will neither 
find any change in the established practice of God nor will you find it to cease. 
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^ ^ 0 

unfolded, the overall statement would be to the effect: iSIi ^\ 5 j^L^i 
OiJj^l j In other words, if because of their arrogance and aversion 
from the truth, these people have taken to opposing it and conspiring 
against it, then this means that they are waiting for the established 
practice of God which materialized for other nations to materialize for 
themselves as well. And just as these nations were destroyed for denying 
their respective messenger, they too will be destroyed. 

The words "^J^ aXi\ ^ jJj ">^^ '-A^. emphatically 
sound an assurance to the Prophet (sws). He is told that if this is what 
these people are waiting for, then he should rest assured that the practice 
of God neither changes nor fails to materialize. By stating that it does not 
change, the implication is that it is the same and equal for all nations; it 
is not possible that the attitude which led a nation to doom if adopted by 
another not lead it to doom as well. By stating that it does not fail to 
materialize, the implication is that when the time comes it will happen at 
all cost. No one will be able to stop it or change its course. 

Attention is directed in this verse to the signs and remnants of previous 
nations found in Arabia on which the practice of God materialized. They 
are asked whether they have ever roamed about in their country to 
witness the remnants of their predecessor nations who were far mightier 
than they themselves but met the same fate for denying the prophets of 
God. 

It is evident from the words ij^Jlj^ (i ^jji^. that they have in 

fact moved about in the land a lot and have passed by the ruins of the 
nations that were divinely punished but they never reflected on what led 
these nations to this fate. Yet, what was really required was to seek a 
lesson from them. They still have the time to observe these ruins and 
learn a lesson from them. As for might and power, the Quraysh cannot 
match them the slightest but when the Almighty seized them, they could 
not escape from His grasp. There is nothing in the heavens and earth 
which is beyond His grasp. His knowledge embraces all and nothing is 
beyond His observation. At the same time. He has power over everything 



40. Have they not travelled through the land to see the fate of those who were 
before them even though they were far mightier than they? And there is nothing 
in the heavens and the earth beyond the power of God. All-Knowing is He, and 
Mighty. 
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and nothing is beyond His power. The implication is that who can escape 
from someone who is perfect and all-embracing in His knowledge and 
power. 



^^(to) 1^W2J 0;il.^«j aIjI op j«4-^^ (_^-*^ 

This verse directs our attention to another aspect of the established 
practice of God under discussion: such wrongdoers shall definitely be 
punished yet the Almighty never seizes people immediately for their 
misdeeds. No one could have stopped Him if He wanted to do so; He can 
obliterate every living being from the face of the earth; However, He is 
Gracious and Forgiving. Thus He gives respite to people till an appointed 
time. The reason is to give an opportunity to those who want to repent 
and mend their ways and to not leave the obdurate with any excuse. 
Once this time expires, the Almighty will assess their fate. 

Words to the effect J^p ^ are suppressed after IjilS' Uj. What is 
suppressed is evident from the words: Q^J- 

With the grace of God, this brings us to the end of this surah: dJi Ju.^ 
dJli (so gratitude be to God for this). 



Rahmanabad 
4"^ February 1975 



41. And if God was to punish people immediately for their deeds. He would 

not have left a single living being on the earth. But He gives them respite till a 
prescribed time. So when this time expires, the God Himself is watching all His 
servants. 



